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GREAT SUCCESS AT THE URJ BIENNIAL

Our presence at the Union for Reform Judaism’s (URJ) Biennial, held in Washington, D.C. from Decem-
ber 13th -18th, was a tremendous success.  We made many new and promising contacts through our ex-
hibition booth and through SCRJ’s program presentation: “Classical Reform: Reclaiming and Renewing 
Our Heritage as a Resource for Our Congregations.” 

Our booth was set in a prime location and adorned with our new, 
large and colorful Society banner that included a concise version of 
our mission. Board members and staff were busy throughout the 
convention talking with delegates about the Society and their per-
sonal experiences with Classical Reform. More than 125 Biennial 
delegates registered with us. They and many others took our printed 
materials and copies of our CD, Come O Sabbath Day and the com-
panion service booklet. The CDs were snapped up so quickly that 
we needed to express deliver a new batch to the convention.

As we talked with young and old, we learned that many Reform Jews 
long for an opportunity to pray with the Union Prayer Book (UPB).  

Several who grew up with the UPB said they mourn the loss of the beauty and poetry of Classical Reform 
worship. One woman said that she no longer enjoys going to services since her congregation stopped using 
the UPB. She feels her faith has been taken away from her. Young delegates also stopped to express their 
support for Classical Reform. One newly ordained Israeli rabbi said that he plans to introduce his com-
munity to our position because he knows it will speak to many Jews who are not drawn to more traditional 
liturgies.   

There is no question that our presence at the 
Biennial was a success. We not only generated 
more interest from delegates than we did at the 
last Biennial two years ago, but we also made 
connections with a number of individuals who 
are eager to help with our mission. All in all, 
we came away from the convention with one 
very clear message - We are on the right track. 
Our Classical Reform message, mission, and 
programs are resonating with more and more 
Jewish hearts and minds, and making an ever 
increasing impact on our movement. 

Report by Rabbi Devon A. Lerner, Program Coodintor

Society President B.H. Levy, Jr.
Speaks to a Biennial Delegate

                            New SCRJ Banner at Convention
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Classical Reform Confronts the 
Challenge of Interfaith Marriage: 
Continuing the Conversation - Part III
We have offered a variety of essays on the critical issue of 
interfaith marriage in previous editions of the Advocate, 
and continue the conversation here. We do want to be 
clear that on this and many other questions, supporters of 
the Society hold a broad variety of views and interpreta-
tions. This is particularly true regarding the complex issue 
of rabbinic officiation at wedding ceremonies for mixed 
faith couples. In response to the essays in our last issue, 
advocating for  rabbinic participation, a respected and 
committed supporter of the Society and the Classical Re-
form tradition offers an alternative perspective, reflecting 
the diversity of interpretation embraced by the SCRJ.

Rabbinical Officiation  
At Intermarriages: Another View
Rabbi Samuel M. Stahl

I identify with Classical Reform Judaism, primarily be-
cause of its distinctive worship traditions, especially in 
the area of synagogue music. However, I probably differ 
from most of my colleagues in the SCRJ, because I do 
not officiate at intermarriages. Nonetheless, I try to take 
all possible steps to reach out to interfaith couples in a 
loving and accepting way and do all that I can to encour-
age them to establish a Jewish home and raise Jewish 
children. 

When called by an interfaith couple requesting me to of-
ficiate, I do not explain my position over the telephone, 
but ask them to meet with me so that I can do so in 
person. Even though I don’t conduct their wedding cer-
emony, I offer to counsel them. I will even help them 
to create a personalized wedding ritual. If invited, I will 
attend their ceremony and offer a prayer for their happi-

ness at the reception or dinner following, as long as the 
event does not occur on the Sabbath or a major Jewish 
festival or is held in a house of worship of another faith. 
Yet, as a matter of conscience, I cannot actually officiate 
at their wedding. In Judaism, it is the groom and bride 
who marry each other. In my view, both must be Jew-
ish for it to be an authentic Jewish religious ritual. The 
rabbi, as mesader kiddushin, does not actually effectuate 
the Jewish marriage. He or she merely presides over the 
necessary steps for the marriage to become official.

I believe that a Jewish marriage is one of those sacred 
rites that is open only to Jews. Similarly, the blessing 
over the Sabbath and festival candles and the Torah 
benedictions should be offered only by Jews. In explain-
ing my position to interfaith couples, I compare these 
rituals to Holy Communion in Christian churches. In 
most, only those who are Christian are eligible to take 
Communion. Similarly, only a citizen of the United 
States can vote in a public election. In the vast majority 
of cases, because I have tried to treat these couples with 
dignity, love and respect, most, though sometimes disap-
pointed, have understood and accepted my position. By 
my saying “no” to their request, they know that I am 
not rejecting them as human beings who are children of 
God, but am adhering to my principles. 

In a few instances, the parents of the Jewish partner have 
become upset with me for not agreeing to perform the 
marriage and have tried to pressure me to alter my po-
sition. These parents, in reality, may be angry at their 
son or daughter for marrying out of the faith and then 
displace that anger onto the rabbi. In addition, some 
long-time members of a congregation look upon rabbini-
cal officiation as an entitlement. They believe that their 
rabbi should perform all life-cycle rituals for them and 
their family members, even if these rituals violate his or 
her convictions. 

For many years, I referred interfaith couples only to a 
judge or a civil official to perform the ceremony. I did 
not suggest other rabbis, because I thought it was im-
proper to ask someone else to do something, which I 
refused to do myself. However, recently, I have realized 
that each conscientious Reform Jew can interpret Jew-
ish tradition differently. Thus I have become willing to 
refer mixed couples to those rabbis who officiate only 
on condition that the couple will take extensive instruc-

Rabbi Howard Berman Presenting at the Society’s 
URJ Biennial Program
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tion in Judaism and promise to maintain an exclusively 
Jewish home. 

There is also a practical reason for the change in my re-
ferral policy. When I was ordained a rabbi over 40 years 
ago, most interfaith couples I encountered in my congre-
gation, whether married by a rabbi or not, showed little 
inclination to nurture a Jewish life for themselves and 
their households. In those early years of my rabbinate, 
many children of mixed marriages who were enrolled 
in our religious school experienced a bare minimum of 
Jewish observance at home and did not remain Jewish as 
adults. Today, the situation is far better. Many of our in-
terfaith families are among the most Jewishly committed 
in our congregations. Their children are growing up to 
become proud and affirming Jews. Those rabbis whose 
convictions permit them to welcome interfaith couples 
by officiating at their intermarriages with appropriate 
conditions are enhancing Jewish survival. To them I am 
now ready to make referrals.

Samuel M. Stahl is the Rabbi Emeritus of Temple Beth-El in San 
Antonio, Texas, where he served as its Senior Rabbi for 26 years. He 
is the past editor of the CCAR Journal and the author of two books: 
“Making the Timeless Timely” and “Boundaries, Not Barriers.”

Meet the Leadership of The Society
Cantor Aaron Kaplan Joins the SCRJ Board

Aaron Kaplan began his music studies at the age of two 
playing piano and began voice studies during his high 
school years.  He went on to attend Westminster Choir 
College, where he performed as a choir member with 
such eminent ensembles as The New York Philharmonic 
under Kurt Masur, The Philadelphia Orchestra, under 
Wolfgang Sawallisch, The New Jersey Symphony under 
Zdenek Macal, and the Orchestra of St. Luke’s.   He was 
also a member of the choir on the recording of Dvorak’s 
Requiem with the New Jersey Symphony which was re-
leased on the Delos Record Label.  He graduated Cum 
Laude from Westminster Choir College in 2000 with 
a Bachelor’s Degree in music and in 2009 received his 
Master’s of Sacred Music degree and Cantorial Investi
ture from Hebrew Union College – Jewish Institute of 
Religion, School of Sacred Music.

Aaron began his Cantorial studies at Hebrew Union Col-
lege School of Sacred Music in 2004 where he was hon-
ored to be the recipient of the Congregation Emanu-El 
of the City of New York Scholarship Award for his entire 
Cantorial education at HUC.  He has received many oth-
er distinquished awards, 
including the Jacob and 
Malvina Lutwak Canto-
rial Memorial Prize and 
The Women of Reform 
Judaism Cantorial Prize. 
Aaron has sung in con-
certs in Jerusalem, Tel 
Aviv, and in various ven-
ues in America. He has 
performed as a chorister 
along-side Cantor Yit-
zhak Meir Helfgott and the New York Philharmonic at 
the Metropolitan Opera House. He is currently serving 
Temple Shaarei Shalom, in Boynton Beach, FL. 

2011 Society Prize Essays
by Students of Hebrew Union College-
Jewish Institute of Religion
The following papers are the last installment of our publi-
cation of the 2011 winning entries for the inaugural Prize 
Essays of the SCRJ partnership with our Movement’s Rab-
binical seminary, Hebrew Union College-Jewish Institute 
of Religion, in Cincinnati.

Should a Woman be Allowed to Nurse Her 
Infant in the Sanctuary During Services? 
A Classical Reform Responsum                                                                                 
Michal Loving (Class of 2012)

QUESTION:  A congregant who is a new mother wishes to 
attend services at temple.  She has stated that she intends to 
nurse her infant in the sanctuary should he become hungry.  
Another congregant says she should not be allowed to do so.  
Which view does tradition uphold?  Should she be allowed to 
nurse in the sanctuary, or not?

While at first glance the responsa method (a written de-
cision from a rabbinic authority in response to a submitted 
question or problem of traditional Jewish law) may seem con-
tradictory to Classical Reform Judaism, I believe that 
by its very nature, responsa and Classical Reform are 
actually quite intertwined.  The purpose of responsa is 
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to utilize Biblical, rabbinic, medieval, and modern Jew-
ish sources in order to redefine tradition for today and 
make it apply to contemporary life.  Similarly, Classi-
cal Reform Judaism uses past foundational wisdom in 
order to make rational religious decisions that serve to 
enhance an individual’s sense of spirituality and create 
personal meaning. 

There is strong and significant precedent for Classical 
Reform responsa.  The Responsa Committee of the 
CCAR was founded in 1907, during the heyday of Clas-
sical Reform.  Rabbi Solomon Freehof, 
president of the Central Conference of 
American Rabbis (CCAR) from 1943-
1945, strictly adhered to Classical Reform 
principles in both liturgy and practice, but 
was also extremely knowledgeable on mat-
ters of halacha (Jewish law).  He not only 
served as chair of the CCAR Responsa 
Committee, but personally edited seven 
volumes of responsa for the movement, 
ranging from the first edition of responsa 
in 1960, to the seventh edition of New Reform Responsa 
in 1980.  My responsa on women nursing in the sanctu-
ary follows in Rabbi Freehof’s footsteps, and seeks to in-
terpret halachic text in a way that recognizes and affirms 
the organic, evolving nature of Jewish tradition. 

Affirming a woman’s right to nurse a baby during a reli-
gious service upholds three primary values of Classically 
Reform Judaism: it supports the value of individual free-
dom and autonomy, augments women’s equality through 
a broader dedication to social justice, and ensures that 
the worship experience is accessible and empowering for 
all.  The 1937 Columbus Platform proclaims that “Ju-
daism as a way of life requires, in addition to its moral 
and spiritual demands, the preservation of the Sabbath, 
festivals and Holy Days, [and] the retention and develop-
ment of such customs, symbols and ceremonies as possess 
inspirational value [italics mine].”1  Ceremonies such as 
Services are means to spiritual ends, not ends in them-
selves, and Classical Reform Jews follow rituals only in-
sofar as they serve as instruments of meaning.  We are 
expected to be knowledgeable about Jewish tradition so 
that we may participate in informed decision-making.  
A woman choosing to breastfeed in the sanctuary while 
praying is thus engaged in the act of personal autonomy: 
she is asserting her love of Judaism and proclaiming that 
to her, worship and the customs and symbols “possess 
inspirational value.”2   My responsum affirming the va-
lidity of her choice highlights the importance of spiritual 

and social values over pure ritual. Though tradition may 
frown upon the act, Classical Reform Judaism recognizes 
that we must respond to the changes in broader culture.  
These changes overwhelm tradition’s ability to dictate par-
ticular laws.  As a religious movement that is not bound 
to traditional Jewish law, we are obligated to respond to a 
changing culture.  If a nursing mother wishes to pray in 
the sanctuary, it is her own personal choice and we must 
support her. 
 
This responsum also reflects Classical Reform Judaism 

through its firm commitment to women’s 
rights.  Rabbi David Einhorn, one of the 
founders of American Classical Reform Ju-
daism, was the first rabbi to embrace wom-
en’s rights as part of his uncompromising 
allegiance to social justice issues.  He pro-
posed that the Confirmation Ceremony be 
equal opportunity for both genders, created 
an entirely egalitarian wedding ceremony, 
and argued against traditional aliyot because, 
among other reasons, women were excluded 

from being called to the Torah.3  Rabbi Isaac Mayer Wise, 
despite the fact that he was less radically progressive than 
Einhorn, was nonetheless also an advocate of women’s 
rights, and introduced “family pews” in the synagogue, in-
stituted a mixed gender choir, and even counted women 
as part of a minyan.4 

The Classical Reform Principles explain that “the historic 
Reform concept, linked to our emphasis on the ethical 
and moral vision of our Hebrew prophets… holds that as 
Jews… we must work as individuals and as a community 
to bring justice and peace to the world.”5  One aspect of 
this value is acting on the belief that everyone should have 
the right to eat when they are hungry.  As my responsa de-
lineates, there is no reason why a nursing mother cannot 
fulfill her wish to pray and still feed her child.  Justice is an 
eternal value, and the only reason nursing in shul was not 
acceptable earlier was undoubtedly due to cultural mores 
and the way that propriety itself is expressed over time.  
Today, affirming a woman’s right to breastfeed and pray at 
the same time is a way of manifesting justice to at least one 
small corner of the world.  It carries on the Classical Re-
form tradition of coherent living according to a universal 
prophetic set of values.  
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Lastly, as expressed in the first issue of The Reform Advo-
cate, the Society for Classical Reform Judaism believes 
that the ideal synagogue should be “a house of prayer 
for all people.”6  Liturgy, especially, must be rooted in 
inclusivity and egalitarianism, in order for everyone to 
be able to participate regardless of their background.  
This is why we conduct services in the vernacular, and 
the reason why Reform prayer books are gender-neutral.  
The values found in the words of the prayers, the music 
in the service, and in the sermon preached from the pul-
pit are all intended to promote total enfranchisement 
of worshipers in the pews.  In this way, everyone - men, 
women and children alike - can feel welcome at worship 
services, and hopefully share in a sense of belonging.

There is absolutely no reason why women who are nurs-
ing mothers should be exempt from these values.  On 
the contrary, since Classical Reform strives for a worship 
experience that is “meaningful, accessible [and] rooted 
in the realities of… contemporary, pluralistic society,”7  
we must acknowledge that women with infants deserve 
to be included as much as anyone else. Nursing in the 
sanctuary may seem strange to some, especially to the 
previous generations’ sense of propriety, but it must be 
remembered that this too has precedent: at the time that 
Classical Reform was founded, many of its conventions 
were similarly thought strange by the larger Jewish com-
munity.  History has proven that over time, society ad-
justed, for Classical Reform customs were and are now 
wholly accepted. 

It is an unquestionable fact that my responsum affirm-
ing a woman’s right to nurse during Services will be 
cause for debate.  Yet, as in all aspects of Judaism, one 
must balance the needs of the nursing mother with the 
needs of the community and its greater moral codes.  
The principles of Classical Reform Judaism clearly sug-
gest to me that nothing is more life-affirming than nurs-
ing a child in God’s house; to deny a nursing mother the 
right to feed her baby during services would be to violate 
the fundamental principles of personal autonomy, pro-
phetic values, and inclusivity.  My responsum seeks out 
traditional sources in order to come to this same conclu-
sion, and so, in my mind, truly exemplifies the values of 
Classical Reform.

1  “The Columbus Platform: The Guiding Principles of Reform Juda-
ism,” Section C9, 1937.  

2  Ibid.
3  Meyer, Michael A.  Response to Modernity: A History of the Re-
form Movement in Judaism.  New York, NY: Oxford University Press, 
1988.  Pp. 247, footnote 75 on p. 451. 
4  Ibid, pp. 242.
5   “Classical Reform Judaism: A Concise Profile by Rabbi Howard 
A. Berman.”  http://www.renewreform.org/docs/ principles.pdf, 
accessed March 11, 2011.
6   The Reform Advocate, Volume I, Number 2, Winter 2009.
7    “Classical Reform Judaism: A Concise Profile by Rabbi Howard 
A. Berman.”  http://www.renewreform.org/docs/ principles.pdf, 
accessed March 11, 2011.

We are but Stewards  
of Whatever We Possess
Rabbi Ari Plost (Class of 2011)

Many rabbis and other religious leaders in the late nine-
teenth and early twentieth centuries did not speak out in 
regard to the major social issues of their day.  Far fewer 
sought to challenge the status quo by offering support 
beyond the advocacy of social services for the poor. Two 
of these courageous early Reformers were Rabbi Emil G. 
Hirsch (1852–1923) and Rabbi Ephraim Frisch (1880-
1957).  They implored employers to look beyond mere 
profits to the services rendered to them by their employ-
ees. Their spirit emanated from a universal concern for 
all humanity that was rooted in the Classical Reform rev-
erence for the teachings of the Biblical Prophets. They 
were particularly dedicated to the challenge of improv-
ing the lives of those impacted by society’s ills. 

Emil Gustav Hirsch was the nationally illustrious rabbi 
of Chicago Sinai Congregation for 42 years, from 1880-
1923.  He assumed the pulpit after his famous brother-
in-law and predecessor, Rabbi Kaufmann Kohler, left 
the congregation to lead Hebrew Union College, the Re-
form Movement’s seminary. Kohler and Hirsch helped 
shaped American Reform thought and practice.  Both 
were key authors of the Movement’s 1885 Pittsburgh 
Platform.   Kohler wrote the statements of faith in the 
Pittsburgh Platform that helped to define the move-
ment. It was Hirsch, however, who formulated the 8th 
plank on social justice and insisted on its placement in 
the Platform. The inclusion of language that specifically 
addressed this theme underscored the centrality of jus-
tice as a normative and unifying focus for the earliest 
Classical Reformers. The adopted plank read, “In full 
accordance with the spirit of Mosaic legislation, which 
strives to regulate the relation between rich and poor, 
we deem it our duty to participate in the great task of 
modern times, to solve, on the basis of justice and righ-
teousness, the problems presented by the contrasts and 
evils of the present organization of society.” Hirsch’s rab-
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to advance social legislation in favor of the laborer. The 
CCAR was among the first great national religious bod-
ies to champion the rights of labor.  It was the social-
mindedness of this generation of rabbis that led them to 
insist that a revised edition of the Prayer Book for High 
Holydays include prayers and readings on social justice. 

A committee consisting of leading Rabbis of the move-
ment was formed to accomplish the task.  The commit-
tee included David Philipson, Israel Bettan, Edward 

Calisch, Hyman Enelow, Harry Ettelson, 
Ephraim Frisch, Samuel Goldenson, Lou-
is Grossman, Kaufmann Kohler, Isaac E. 
Marcuson, Julian Morgenstern, William 
Rosenau, Samuel Schulman and Joseph 
Stolz. Their task was to include language 
that addressed the economic and social 
conditions of the age. 

The Yom Kippur afternoon service in the 
1922 revised Union Prayer Book includes the 
following prayer: 

May we never be misled into believing that the ills of 
society are the laws of nature, which cannot be changed 
by men. Let us confess that such thinking arises not from 
human helplessness but from our unwillingness to make 
the needful sacrifice to right wrongs and share bless-
ings. Our forefathers have always been deeply concerned 
about the hardships of those who toil. Our prophets and 
sages have warned us that wealth and the possession of 
power tend to make men callous to the needs and the 
struggles of others. On the very threshold of our history, 
we were admonished not to forget the injustices we suf-
fered when we were in Egypt as strangers and slaves. But 
we, in the pride of possession, often forget the true nature 
and source of human wealth, unmindful of the fact that 
no one, however strong or wise, can control the destinies 
of his own life singlehanded. Fair dealing between man 
and man enriches the whole world. But when one takes 
advantage of the other, then disappointment, strife and 
hatred ensue. On this day of self-examination, teach us, 
O God, to search our ways and make acknowledgement 
that we ourselves have not been sufficiently mindful of 
the interests and rights of our neighbors. Let us confess 
humbly that often, in seeking to hold what we have, we 
give but little thought to the effect of our pursuits upon 
the lives of our fellowmen.

6

binate was informed by a consciousness of the inherent 
challenges that industrial power posed to those who did 
not always benefit from the economic 
system. Hirsch’s rabbinate spanded a time ripe with un-
rest, caused by economic disparity, fraught with tensions 
between employers and employees. In 1886, only nine 
years after a massive railroad strike that turned violent, 
Chicago experienced a McCormick Harvester Strike 
that turned into a riot. Later, in 1892, the famous strike 
at the Homestead Mines turned violent in Pennsylvania, 
followed by the great Pullman Strike of 1894 
and virtual war been employers and employ-
ees during a coal miner’s strike in Colorado. 

In one sermon of particular note, Rabbi 
Hirsch addressed how meatpackers were 
stealing water from the city of Chicago. An 
investigative reporter had obtained a permit 
to dig up the streets at intersections near the 
meatpacking houses. It was reported that the 
meatpackers had tapped the city mains and 
redirected millions of gallons of water to 
their facilities, having paid nothing for its use.  Hirsch’s 
sermon began by announcing that his theme would be 
“Thou Shalt Not Steal.” He continued by condemning 
the accused meatpackers. Then, Hirsch pointed directly 
to one of his own congregants, who was in the Temple 
that morning, meatpacker baron Nelson Morris-and 
thundered, “Thou art the man!” 

An ideological foundation underpinned Hirsch’s ad-
vocacy. In a sermon entitled, “Economic Freedom,” 
Hirsch preached how human beings, despite our sub-
lime confidence in political theory that “men are created 
equal,” are, in fact, not created equal for consumption 
or for production. Laws, he argued, should be enacted to 
eliminate the inequities of economic life and to exclude 
the exploitation of man. Hirsch declared, “Whatever its 
basis, no system of ethics recognizes that production and 
social service alone confer moral title to property. In oth-
er words, property is ours, not for selfish, but for social 
ends. You are the owner of what you have produced, if 
in your use of what is yours, you look not merely to your 
advantage but to the advantage of all.” (Emil Hirsch, 
“Economic Freedom,” a sermon delivered at Sinai Tem-
ple, May 25th, 1902.)

The 1922 revised Union Prayer Book (UPB) powerfully 
reflects his spirit of social justice. In 1918, the Central 
Conference of American Rabbis (CCAR) had estab-
lished a Social Justice Commission, with a primary goal 
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Rabbi Ephraim Frisch, who led Temple Beth-El of San 
Antonio from 1923 to 1942, was a member of the com-
mittee that is credited with crafting the above prayer, but 
the true author was revealed in 1940, when Frisch spoke 
about this prayer in a radio address, some twenty years 
after its printing in the 1922 prayer book. He said, 
“Peace and justice between master and toiler in industry 
will come only if and when the relations between the 
two will be settled not by compulsion but by law sup-
plemented and rendered human by mutual sympathy 
and generosity in envisaging each other’s problems and 
needs. Such an attitude is urged upon the worshipper 
in a noble exhortation, written for the revised Union 
Prayer Book by my dear friend, Dr. Samuel H. Golden-
son, Rabbi of Temple Emanu-El, New York, who embod-
ies the pure prophetic spirit in a signal way.”  When the 
Union Prayer Book first appeared in 1922, the New York 
Times greeted it with an enthusiastic editorial entitled, 
“A Ritual of Social Justice.” (1940 address on NBC, from 
the Frisch Collection of the American Jewish Archives.)

Why was Frisch motivated to share the history of the 
language of the 1922 Union Prayer Book on the radio in 
1940? On January 31, 1938, 12,000 San Antonio pecan 
shellers went on a three-month strike. To give an idea of 
the size and centrality of the pecan industry to San An-
tonio, pecans from Texas accounted for approximately 
50 percent of the nation’s production. The dust from 
the shelling production was considered at least partially 
responsible for more than triple the death rate from tu-
berculosis in San Antonio, as compared to the national 
average. The pecan strike was contemporaneous with 
other similar protests around the country. Frisch had 
taken a position sympathetic with striking pecan shell-
ers. 

Although Frisch received harsh criticism by some con-
gregants, and was even charged by HUC President Ju-
lian Morgenstern with being “unnecessarily tactless”, 
the Rabbi of Temple Beth-El felt somewhat supported by 
some his congregation’s willingness to hear him preach 
freely of the ethical demands placed upon them by our 
Jewish faith. “I pounded the pulpit and declared: This 
pulpit must be free or else I will not serve as your rabbi. 
If the congregation by a vote should declare it is not free, 
I’ll resign immediately. To my gratification the audience 
broke forth in wild applause, happy to see their appoint-
ed religious leader stand up for his independence.” 

Frisch was now in a position to encourage the Reform 
Movement to adopt favorable language in its proposed 
new Prayer Book in 1940, as he had done in 1922 for 
the committee on which he then served. In the same 
radio address mentioned above, Frisch declares, “Our 
hope for a better civilization rests ultimately in the quick-
ened response that this noble exhortation and kindred 
appeals to the sentiment of brotherhood and social 
righteousness, implanted by God in our innermost be-
ings, will meet with the hearts and souls of men and 
nations.” (1940 Address on NBC, delivered by Ephraim 
Frisch from the Frisch Collection at the American Jew-
ish Archives)

Frisch’s advocacy bore fruit. The following text appeared  
in the Sabbath Eve Service III of the Union Prayer Book 
of 1940:

O Lord, we are prone to seek favors for ourselves alone, 
yet when we come into Thy presence, we are lifted above 
petty thoughts of self. We become ashamed of our little-
ness and are made to feel that we can worship Thee in 
holiness only as we serve our brothers in love. How much 
we owe to the labors of our brothers! Day by day they 
dig far away from the sun that we may be warm, enlist 
in outposts of peril that we may be secure and brave 
the terrors of the unknown for truths that shed light on 
our way. Numberless gifts and blessings have been laid 
in our cradles as our birthright. Let us then, O Lord, 
be just and great hearted in our dealings with fellow-
men, sharing with them the fruit of our common labor, 
acknowledging before Thee that we are but stewards of 
whatever we possess. Help us to be among those who are 
willing to sacrifice that others may not hunger, who dare 
be bearers of light in the dark loneliness of stricken lives, 
who struggle and even bleed for the triumph of righteous-
ness among men. So may we be co-workers with Thee in 
the building of Thy kingdom, which has been our vision 
and goal through the ages. 

Such language of the past, and the spirit that it evokes, 
still speak to the hearts and minds of many Reform Jews 
today. Our country now faces questions over how to ap-
propriately allocate resources during a time of econom-
ic hardship.We may take pride in the courageous and 
thoughtful guidance offered by our Classical Reform tra-
dition, exemplified by such rabbis as Emil G. Hirsch and 
Ephraim Frisch. Their efforts have helped lay a strong 
foundation that guides us in faith to the solutions we 
seek for the challenges of today.  
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The SCRJ is the national voice of advocacy for the preservation and 
creative renewal of the historic ideals of Classical Reform Judaism 
– its progressive spiritual values, rich intellectual foundations, and 
distinctive worship traditions. We affirm:

• a meaningful and accessible worship Service,  
primarily in English 

• the ethical values, grounded in the timeless, universal  
vision of our Hebrew Prophets, that inspire our personal  
decision making and communal responsibility as primary 
expressions of our religious commitment as Jews

• the centrality of the American experience  
in our Jewish identity

• a warm, unconditional welcome and support  
for interfaith families

The integrity and inspiration of our Classical Reform heritage have  
continuing vitality and relevance for a new generation of Jews today.
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